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An Introduction to Media Asabiyyah in Modern Islamic Civilisation 

 
 Abstract  

Studies on media history, either modern or traditional, have shown their capacity in themselves to affect social 
change. In this study we examine the structural and content preconditions necessary to both prepare and also 
achieve modern Islamic civilisation. The main question is which features structurally and in terms of content are 
required if the media are to be contributors to a realisation of modern Islamic civilisation? One might expect 
the type and functions of media on a scale as large as “modern Islamic civilisation” should be commensurate 
with such a civilisation. The concept of “civilisational media,” on one hand, as well as the concept of “Media 
Asabiyyah” based on Ibn Khaldun’s features of such a civilisation, are the most important findings of the article. 
The paper used a documentary method to collect the data, as well as an analytical-descriptive approach 
to analysing them. 

 
Introduction 

The main idea of this paper is based on several assumptions: We think of civilisation as the 
sum of the material and spiritual possessions of mankind, but sometimes it is ethnic and minor and 
sometimes macro and universal. Szakolczai states that this paradox and dichotomy is in the nature 
of civilisation.1 This article emphasises the macro aspect of the definition, but it also includes the 
meanings used by civilisation theorists such as Emile Durkheim and Marcel Mauss.2 

The second assumption is that most definitions have provided a normative aspect 
of civilisation – civil life; urban mode; evasion of violence; observance of social practices; moving 
towards creation. 3  The result of this proposition is, of course, that all present civilisations 
are considered more favorable than past ones.4 

The third is about the concept of “The Civilisational”. According to some theorists, 
“international affairs” are defined as being beyond national boundaries, while others adopt a State-
centric approach to the International System.5 But here we mean by the civilisation as a meeting 
point of States and the structured international system. That is, since civilisation is based on the 
nature of any given civilisation, it is a middle sphere between the two above-mentioned limits. 
So, this is what we mean by “The Civilisational;” something akin to “The political.”  

The final presumptive area is the role of technology. Media technologies in their traditional 
and contemporary senses have played a prominent role in advancing civilisations, and have been 
an inseparable part of civilisational developments. We will review some of its documentation 
in the work of various researchers. 
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1 Muhammad Molla Abbasi et al., The Rugged Way of Civilization, Tehran: Tarjoman, 2016, p. 59. 
2 Molla Abbasi et al., The Rugged Way…, p. 47. 
3  Molla Abbasi et al., The Rugged Way…, p. 62;  Yousef Abazari, ‘Norbert Elias, and the Process of 

Civilization’, Social Science Monthly, No.19, Tehran: Tehran University Press, 2002, pp. 20–22.  
4 Molla Abbasi et al., The Rugged Way…, p. 132. 
5 Abdulali Ghavam et al., The Theory of International Relations, Tehran: Ghomes Publications, 2011, pp. 108–110. 
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The role of the media in civilisational development 
Researchers of culture and history have paid attention to the role of the media and mass 

communication at every point in history. 6  Harold Addams Innis (1894–1952) addresses 
the importance of the media in the ancient world and finds that many civilisations create their own 
media;7 and these media impose a particular situation on civilisations.8 The feeling of rapid change 
spread after the development of electrical communications (the invention of the telegraph in the 
nineteenth century). The main argument was about the nature of such technology and its source 
“for example, whether the exploitation of the media, especially the newer media such as television, 
destroys communities, or if they create a lesser form of modern society where community’s 
importance is reduced.” 9  Jane Chapman argues that the origin of internationalisation in the 
nineteenth century, like the innovation of some media industries such as radio, television, cinema, 
music; the regional and global growth of some media industries, such as newspapers; 
and the pioneering of ideas such as Globalisation, by some industries such as Julius Reuter, have 
provided a platform for contemporary “globalisation” in the twentieth century.10 What is important, 
in Chapman’s view, is that the media have been able to create the necessary impacts on societies 
and nations, in terms of making the necessary changes in the socio-political lifestyle, as was 
the case with the role of the media in the French Revolution in 1798.11 

Later, Herbert Marshall McLuhan also argued that communication systems and the type 
of media technology are fundamental social determinants of change. In his view, 
the communication system determines the content of the message, and that the “media is the 
message.” 12  McLuhan emphasises the decisive influence of communication tools on social 
transformations in human history, and classifies history in terms of the type of communicational 
technology into three distinct periods of culture – Oral, Print or Gutenberg, and Electronic 
communication, Galaxy. 13  Sigmund Freud had also posed, for McLuhan, the same definition 
for civilisations.14 In modernity, John Thompson argues the media role is constructing symbolic 
forms of commodification, also weakening religious authority and the emergence and expansion 
                                                      

6 Isa Briggs and Peter Burk, Social Media History. From Gutenberg to the Internet, translated by Hassan 
Namakdoost, Tehran: Hamshahri Publications, 2012, p. 16.  

7 Briggs and Burk, Social Media History…, pp. 20–21. 
8  Innis used the term “media” to refer to some materials used to communicate; hence, he stated that 

the difference between almost durable materials, such as leather, clay, and stones, and almost unstable materials, such 
as papyrus and paper (Briggs and Burk, Social Media History…, p. 20). 

9 Mahnaz Amirpour and Shafi Bahramian, The Basics of Mass Communication Theories, Tehran: Sociologists 
Publications, 2013, p. 59. The initial views on this are the French sociologist Gustav Lebon (1841–1931), who 
introduced “The Crowd“ as one of the most important effects of the formation of the media, as well as Gabriel Tard 
(1843–1904), another French sociologist. The result of the expansion of the media was the formation of the public, 
whose members did not have to live together (Amirpour and Bahramian, The Basics of Mass…, pp. 51–60). 

10  Jane L. Chapman, Comparative Media History: An Introduction: 1789 to the Present, translated 
by Daryoosh Delara, Tehran: Saghi Publishing, 2013, pp. 14–15. 

11 Chapman, Comparative Media… , pp. 33–37. 
12 Marshall McLuhan, Understanding Media, translated by Saeid Azari, Tehran: Center for Research, Studies, 

and Measurement of Sound Broadcasting, 1998, p. 5. 
13  Mehdi Mohsenian Rad, Iran in Four Communications of the Galaxy: the Evolution of the History 

of Communications in Iran, from the Beginning to the Present, Tehran: Soroush Publications, 2005.    
14  Freud states in his book Civilization and its Discontents: “A person completes his organs with each 

instrument (both the muscle-skeleton organs and the sensory organs) and reduces its limits. Motors provide a gigantic 
power. With ships and the planes, no water can stop man moving, not even the air. With glasses, it compensates for the 
weakness of his eyes; he looks at distant places with the camera, and with a microscope he overcomes his limitation 
of vision, which the retina imposes on him”, see Sigmund Freud, Civilization and its Discontent, translated 
by Mohammad Mobasheri, Tehran: Mahi Publication, 2003, p. 51.   
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of religious reform are related to the printing industry. 15  Thompson also introduces the media 
as a factor in the expansion of capital and capitalist economics, the formation of the nation-state 
system, the strengthening of globalisation and the formation of new forms of interaction 
in everyday life.16 

Toffler, in the “Third Wave,” while pointing to signs of change, instability and disaster 
in the present world, describes the dawn of industrial civilisation and the rise of modern civilisation 
and their economic, cultural, social features and technological requirements. He also describes the 
third wave of the transformation of human life with the developments that focus on information 
technology and, of course, media technologies. 17  For Toffler, the recent transformation 
of civilisation where media erosion is taking place, and hence the massive transmission of messages 
and images to society, has caused the infinite formation of the mind, and the need for rapid 
and extensive information transfers, is bigger than ever before.18 Another strain that has exacerbated 
this situation is the decline in the people’s consumption of mass media (print and electronic) 
and their tendency to consume smaller, local non-paper, non-electronic, personalised and online 
media, especially since the mid-seventies.19  

Castells also speaks of the paradigm transformation of the world using the same logic. 
He introduces information technology as a new framework of understanding and the study of new 
developments, like the important stages of human life. In his view, the IT paradigm has several 
characteristics that ultimately shape the Network Society – information is its raw material. 
In Castells’s view, the most important basis for the formation of power in these societies is social 
networks and public opinion. Hence, we must use theories that focus on changing the relationship 
between power and anti-power, due to the emergence of new media. 20  In these theories 
and hypotheses, the new media elements become more important, and some elements have also 
been eliminated.21 

                                                      
15 John B. Thompson, The Media and Modernity, a Social Theory of the Media, Cambridge: Polity Press 

in association with Blackwell Publishers, 1995, pp. 51–52. 
16 Thompson, The  Media and Modernity…, pp. 149–173. 
17Alvin Toffler and Heidi Toffler, Creating a New Civilization, translated by Mohammad Reza Jafari, Tehran: 

Elm Publishing, 2006, p. 215. 
18 Toffler and Toffler, Creating a New Civilization, pp. 231–232. 
19 Toffler and Toffler, Creating a New Civilization , pp. 219–229. 
20  Manuel Castells, Communication Power, translated by Mahmoud Basirian Jahromi, Tehran: Institute 

of Culture, Arts and Communication, 2003, pp. 743-768. 
21 In sum, researchers’ studies, including Majid Tehranian, The Rethinking the Civilization, Communication 

and Assassination, in the Global Village, translated by Davood Agharafiiee and Marjan Ardeshirzadeh, Tehran: Simaye 
Shargh Publications, 2013; Manuel Castells, Information Age: Economy, Society, and Culture: The Emergence 
of a Network of Nations, translated by Ahad Aligholian and Afshin Khakbaz, Vol. 1, Tehran: Tarhe Noo, 2001; Alvin 
Toffler, Third Wave, translated by Shahindokht Kharazmi, Tehran, Farhang-e nashre noo, 2014; Ferank Webster, 
Theories of the Information Society, translated by Esmaili Ghadimi, Tehran: Amir Kabir Publishing, 2001; Anthony 
Giddens, Modernity and Identity. Society and Personal Identity in the New Age, translated by Nasser Movaffaghian, 
Tehran: Ney Publishing, 1999; Joseph S. Nye, Power in the Information Age. From Realism to Globalisation, translated 
by Saeed Mirtorabi, Tehran: Research Papers Strategic Studies, 2008,  have shown that the media have a number 
of distinctive features in the upcoming developments: 
- Widespread media organisation: comprehensive and extensive system, which is quite dominant over human life;  
- Internet Expansion: the high volume of information in text, image, audio, and digit, which are transmitted at any time, 
with any degree of quantity, quality, and cultural content, without limitation and beyond the political boundaries; 
- Combined status: a combination of information and communication technologies, computers, faxes, printers, video, 
satellite, TV, etc; 
- Bilinearation: to leave the audience from a passive situation, and to participate effectively in the communication 
process; 
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Accordingly, social developments are moving along with technological developments. 
Meanwhile, media developments are also influenced by interplay with social change. In recent 
years, the influence of the media is more evident on social developments, especially by the speed 
of technological change. These developments have reinforced the relation between media and social 
power. The latest development in this regard is the expansion of social media, in the form of mobile 
messengers, as the most prominent example of this process. 

 
The threshold of change in media theories 

Denise McQuail was a key figure in the theorising of State-centered media.22 If we consider 
the “State” as Max Weber did (as having the legitimate monopoly of force), then we will find that 
most media theories (both conventional and critical) as well as social media theories are dominated 
by notions of the “State.” Therefore this situation defines the identity and practice of the media.23 
By “State-centered,” we mean the definition, explanation, guidance, and extension of ideas and 
phenomena, including theories, from the State’s point of view. James Scott, in the book “Seeing 
like a State,” argues that the features of such a view are in the form of the modern State: the rule of 
social order or social engineering.24 Thus it seems that the government requires itself to interfere in 
all matters and to receive information from all of society, especially a capitalist one, democracy, 
science and knowledge, using accurate information about all components of that society, and 
therefore the State expanded the organisation of such management tools.25 But, Scott explains, in 
this process, the State has a kind of “blindness” and is not able to see all thing in society especially 
the local form of knowledge. Because the State in order to succeed, needs to see science but not 
local knowledge.26 

                                                                                                                                                                                
- Dynamics: the possibility of communication from anywhere, with anyone, and in any case (see: Alireza Hosseini 
Pakdehi, ‘Communication Technologies and The Social Systems’, Rasaneh Quarterly, Vol. 18, No. 2, 1994, pp. 20–29. 
According to the predictions of these researchers, in such a civilisation, management, guidance, or at least influence 
on the part of public opinion will be done by the media, knowledge and the development of information data as the 
main driver of creativity. Manuel Castells is a researcher who tried more than others to explain the technological 
character of future civilisation. He introduces the power and production process of the network society as the core of the 
future community network. For him, in the first place, power is exercised through meaning in the human mind, and can 
be implemented through the use of communication processes in the localised world of multimedia networks, with 
autocratic communicative approach; and secondly, the multimedia communication networks apply “network power” 
on the messages they transmit (Castells, Communication…, pp.743–745). The process of semanticisation also takes 
place at the same time as the local and global cultural context, with its significant plurality, including political plurality, 
economic plurality, and cultural diversity (See: Farhang Rajai, The Phenomenon of Globalisation, Human Condition 
and Information Civilisation, translated by Abdolhosein Azarang, Tehran: Publishing House Agah, 2000). 

22 Denis McQuail died on June 29, 2017. The main dimensions of his proposed theory of communication, 
especially normative theories, were focused on the government. In a book published in 2005, which was reprinted 
in 2010, he reviewed the developments in media technology in a part of his views on the development of web-based 
technologies. See: Denis McQuail,  McQuail’s Mass Communication Theory, London: Sage Publications, 2010. 

23 See: Frederick Seaton Siebert, Theodore Peterson and Wilbur Schramm, Four Theories of the Press, Urbana: 
University of Illinois Press, 1963, pp. 1–10; McQuail, McQuail’s Mass…, pp. 183–212; Joshua Herbert Altschull, 
Agents of Power: The Role of News Media in Human Affairs, New York: Longman, 1984, pp. 297–299; Daniel C. 
Hallin and Paolo Mancini, Comparing Media Systems. Three Models of Media and Politics, England: Cambridge 
University Press, 2004, pp. 21–45. 

24 James C. Scott, Seeing Like a State. How Certain Schemes to Improve the Human Condition Have Failed, 
London: Yale University Press, 1998, pp. 2–5. 

25 Hossein Bashirieh, An Introduction to the Sociology of Modernity, Qom: Islamic Propaganda Office of Qom, 
2000, pp.50–63. 

26 Scott, Seeing Like a State…, pp. 311–334. 
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Accordingly it seems that considering the concept of civilisation as an analysis unit requires 
the formation of other components, including media. The conventional media, within the current 
framework of political units (States), will not be able to realise the plans, goals, and strategies 
for a modern civilisation. It is necessary to create new ideas in this field. Such an idea, of course, 
is rooted in the implications that we are going to discuss. 

 
1. Religion look to the media 

From a theological viewpoint, as with Freud and McLuhan, the media and media affairs are 
one dimension of human existence. So the nature of the media act27 is the same as human nature, 
because man embodies them along some dimensions of his existence. Since, in Islamic religion, 
the measurement of actions is based on the assessment of intentions, then human actions are 
motive-oriented and focused on a goal. Therefore, sending a message through media also involves 
the same process, a human act, measured by the criterion of motivation and goals. In this regard, 
media practice in Islam is a human and hence a motivational act. 28  On such a basis, we can 
formulate a normative theory of media from the viewpoint of the Islamic religion; a theory that 
defines the framework of media activity and goals; it can be extracted in the form of affirmation 
and/or prohibition of affairs, and obligatory acts, Haram, Mostahab, Makrooh, and Mobah. 29 
Therefore, media from a civilisational perspective in Islam is not a separate matter from man’s 
existence. So, the “media affair” is a civilisational affair; an issue that falls upon the level 
of civilisation and beyond the State in its conventional sense.  

 
2. Transition from state-centered to civilisation-centered 

There are two perspectives on the degree of media independence or affiliation. First 
independence, which considers the media apart from the other social factors; as a driving force that 
influences society. Second, dependence of the media, and here dependence is referring to the 
political system.30 The consensus view in the literature adopts the second viewpoint.31 

However, there are reasons that this situation can change. Manuel Castells’s views on “Mass 
self-communication” theory and the presentation of a communication theory of power,32 as well 

                                                      
27 Act here is defined as capacity or potential (may be good, bad, neutral, necessary…, etc).  
28 Ahmed Moballeghi, ‘A Prelude to the Fiqh of Media (Thematic)’, The Journal of Media and the Ummah 

Studies, Year 1, No.1, 2014, pp. 5–12. 
29 Ahmed Moballeghi, ‘The Theological Theory of Media’, The Journal of Media and the Ummah Studies, 

Year 1, No 2., 2015, p. 9. 
30 Denis McQuail, Introduction to Mass Communications, translated by Parviz Ejlali, Tehran: Bureau of Media 

Studies and Planning, 2006, p. 439. 
31 Normative theories (liberal, authoritarian, social responsibility, Soviet media, developmental, and eventually 

participatory) were the most important examples of final form of McQuail’s theories. Also, Fred S. Siebert, Theodore 
Peterson and Wilbur Schramm, or Herbert Altschul and public service media theorists, who emphasize the hypothetical 
line between the media and the State (see: David Atkinson and Mark Roboiu, Radio and Television, Public Service: The 
Challenge of the Twenty-First Century, translated by Morteza Saghebfar, Tehran: Sorush Publishing, 2005, pp 27–52).  
Critical media approaches and theories (see: Ben Bakdigian, Modern media monopoly, translatied by Alireza Ebadati, 
Tehran: Saghi Publishing, 2006, pp. 75-88), as well as more commonly viewed approaches of Marxist, postmodern, 
post-structuralist, and feminist perspectives (see: Seyed Mohammad Mahdizadeh, Media Theories, Normative 
Thoughts, and Critical Views, Tehran: Hamshahri Publications, 2004, pp. 83–88) with this approach, State-oriented, 
sought to categorize and explain communication theories. 

32 Castells, Communication Power…, pp. 741–748. 



80                                                                                                                                                                                                             Mohammad Babaei 
________________________________________________________________________________________________________________________________________________________________________________________________ 

as the presence of Internet media serving social movements, 33  are influenced to a large extent 
by these fundamental changes, which describe and explain the realm of media function and 
influence, beyond the control of States. Castells also introduces the notion that Internet-based media 
as the main field for the expansion of the movements.34 In this perspective, he drew the attention 
of researchers to the possibility of analysing the media beyond the geographical boundaries 
of a country. 

These explanations help us to consider a transnational explanation of the performance of the 
new media. With this attitude the civilisational media is the one that acts in terms of geographical 
boundaries in a space between national sovereignty and the global system; a geographical 
and objective intermediate space.  

 
3. Reviving normative theory in the field of international relations 

The third point of the article is strengthening of the normative view in international theories. 
This was driven by critical theory. Critical theory developed as a critique of capitalism by the 
Frankfurt School in the 1950s, moved into IR theory in the 1980s as a response to the domination 
of neo-realist views and neoliberalism. 35  Robert Cox, the introducer of the critical theory 
of international relations, criticises the structure of the international system from a historical-
sociological viewpoint. He tried to show that international hegemony is rooted in the internal 
hegemony of States, which in the first stage is dominated the social classes, which expanded 
and influenced peripheral countries.36 

The development of critical theory was the re-establishment of traditional normative views 
in the international system. Normative theory focuses on what a person or a state, or a community 
of states “should” do; such as order, peace, justice and, human rights, preservation of the 
environment, and of course ethics.37 Contrary to positivists’ emphasis on “entities,” the normative 
theory of international relations emphasises the some “ought to” and how the world should 
be organised, and value choices made by decision makers.38 Normative theory has two approaches 
to international relations: 

1) Problem-solving theorising, in which the world is conceived as it is, and the purpose 
of which is to work effectively with the causes of problems, relationships and institutions.  

2) Critical theory, in which the researcher moves away from the existing world 
and questions the existing order as well as the institutions and social relations and power.39  

Cox argues that, by looking critically, the civilisation is a kind of “correspondence between 
material conditions” and “intersubjective meanings.” This definition implies that, in Cox’s terms, 
there are several perspectives to the world, and different understandings about the nature of the 

                                                      
33 Castells, Networks of Outrage and Hope – Social Movements in the Internet Age, translated by Mojtaba 

Gholipour, Tehran: Markaz Publishing, 2015, pp. 10–11. 
34 Castells, Networks of Outrage…,  p.11.  
35 Abdolali Ghavam, International Relations; Theories and Approaches, Tehran: Samt Publications, 2005, p. 192. 
36 Homeira Moshirzadeh, Transformation in International Theories, Tehran: Samt Publications, 2016, p. 220. 
37 Farhad  Ghasemi, Principles of International Relations, Tehran: Mizan Publications, 2009, p.171. 
38 Afshin Zargar, ‘Normative Theory of International Relations in the Contemporary World’, Foreign Policy 

Dialogue, Tehran: Bureau of Political and International Studies for the Ministry of Foreign Affairs, No. 3, 2007, p.7. 
39 Robert Cox,  ‘Social Forces of States, and Global Orders, Beyond the Theory of International Relations’, in 

Neo-Realism, Critical Theory and the School of Reincarnation, translated by Alireza Tayyeb, Tehran: Ministry 
of Foreign Affairs, 2007, pp. 40–42.  
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world, and different conceptions of reality. Consequently, different civilisations have different 
“realities,” and these transformational facts are continually changing over the course of history.40 

Thus, we can say the main axis in the normative view of the recent international system 
relies on its formation of meaning; and, as Cox suggests, on its “intersubjectivity” that is shared 
between the actors of the international system. It can also be said that the formation of multiple 
semantic and intersubjective identities among different societies makes it possible to create 
identities that are somewhat broader than national borders, in the form of civilisational identities. 

 
4. Civilisational analysis level  

Many scholars have considered civilisation as the level of social transformation analysis.41 
They have introduced the transformation of civilisation as the broadest level of social 
transformation;42 and civilisation as the most appropriate concept for studying history.43 Huntington 
also has stated that future studies are based on civilisation,44 as an effective means of identifying 
progressive developments.45 But in the Muslim world, perhaps Ibne Khaldun was the only person 
who first explained the civilisation of Islam in a “methodical” way.  

Here the purpose of civilisation analysis is to consider civilisation as a unit of social 
analysis, both at the national and transnational level. According to Cox, at the level of civilisation 
analysis, not only are important spatial and geographical boundaries important, but also meaning 
and the production of meaning. Thus we can consider the level of civilisation analysis as the 
intermediate State-centered analysis. It may be similar to the other two levels, but it has a particular 
nature and attitude and, of course, a theory for analysis. The level of civilisation analysis 
has the following characteristics.  

Cultural Specialism, against Economic Generalism: at the level of civilisation analysis, 
the emphasis is on understanding the complex nature of civilisation, consisting of multiple 
identities. Robertson introduces civilisations as the most important units of sociological analysis, 
by referring to the necessity of creating a global sociology against national sociologies. 
In particular, by criticising Wallerstein’s purely economic view of the global system, Robertson 

                                                      
40  Homeira Moshirzadeh, ‘Revising Critical Theory in International Relation’, Law and Political Science 

Faculty Quarterly, No. 67, 2006, p. 49. 
41 Among them, Arnold J. Toynbee, The Study of History, Oxford: Oxford University Press, 1974; Will Durant, 

The History of Civilization, New York: Simon and Schuster, 1967; Pitrim Sorokin, Social and Cultural Dynamics, New 
York: Sargent, 1982; Oswald Spengler, The Decline of the West, Oxford: Oxford University Press, 1991; Fukuzawa 
Yukichi, The Theory of Civilization in the 19th Century, translated by Changiz Pahlavan, Tehran: Abi Publication, 2002; 
Norbert Elias, The Civilization Process, Wiley, 1994; Elvin Toffler, The Third Wave, New York: Morrow and 
Company, Inc, 1980; Samuel Huntington, The Clash of Civilizations and the Remaking of World Order, New York: 
Simon and Schuster, 1996; Ibne Khaldun, Almoghaddamah, translated by Mohammad Parvin Gonabady, Tehran: Elmi 
Farhangi Publication, 2014. 

42 Samuel Huntington, The Theory of the Clash of Civilizations and Critics, translated by Mojtaba Amiri, 
Tehran: Bureau of Political and International Studies for the Ministry of Foreign Affairs, 2003, p. 47. 

43  Pitrim Roman and Alexandrovich Sorokin, Theories of Sociology and Modern Philosophy of History, 
translated  by Asadollah Norouzi,  Rasht: Haghshenas Publications, 1998, p. 141. 

44 Huntington, The Theory of the Clash…, p. 47. 
45 Before Huntington, Bernard Lewis posed the “clash of civilisations” for the first time, and looked for the 

analysis of events at this level. In September 1990, in an article Lewis referred to the widespread protest of Pakistani 
Muslims about the publication of Salman Rushdie’s book in 1989, as well as Imam Khomeini’s fatwa writes, 
why so many Muslims deeply resent the West, and why their bitterness will not easily be mollified (see: Bernard Lewis, 
‘The Roots of Muslim Rage’, The Atlantic Monthly, Vol. 266, No. 3, September 1990, pp. 47–60). Henry Kissinger 
believes that in the post-Cold War world, there will be six superior powers that are actually located within the five great 
civilizations (see: Huntington, The Theory of the Clash…, p. 23.) 
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explains that, given the history of civilisational distinctions (understanding the world as a whole, 
and their perceptions of the way in which civilisations and societies participate in the world), 
addressing this is essential. From his viewpoint the theory of the universal system cannot be well 
understood, regardless of the diversity within it; and only in this way can civilisations both 
historically and currently identify their identity, in trans-civilisation fields.46 

The Comparative Civilisational approach: a comparative look at civilisation tries to find 
examples of civilisation outside of Europe, which has the capacity to be a model and compete with 
Western civilisation in its own right. Some scholars, like Tiryakian, state that Wallerstein’s 
“analysis of the global system” and “globalisation analysis” provide important patterns 
for processes between “trans-community;” but this Trans-societal process, is not necessarily 
a process or global level or a global system (the world as a whole, as Wallerstein says); rather, 
it accepts the presupposition of civilisation analysis, on the basis of which the socio-cultural 
universe of the great reality is larger than the collective divide of the nation-state, and smaller than 
the total The social and cultural integrity of the category in the world, that is, the analysis 
of civilisation.47 

National identities as a transformative agent: from Cox the study of civilisations is important 
because of the need to understand and preserve human diversity. Gramsci and his followers 
emphasised the formation of a global civil society, which stems from the trans-nationalisation 
of social forces, and private and public transnational institutions. Social cohesion is also created 
through the strengthening of civil society institutions.48 It seems that social cohesion is an element 
of Ibne Khaldun’s work, which he refers to as an Asabiyyah. The overwhelming “responsibility 
ethics” is a clear characteristic of such a situation from the Cox viewpoint, which is contrasted with 
charity ethics. Andrew Linklater (1997) states that the rule of an ethics of responsibility is based 
on the formation of a global political system that transcends the state and protects all human 
subjects, makes individual interests vague and extends human generosity beyond state boundaries 
to the whole world. In his view, this situation makes the formation of a community of humanity, 
which all people use, their primary loyalty in it.49 In fact, Cox speaks of the need for the formation 
of a mutual hegemony of the international system; but since he is unlikely to be able to form it, 
he wants to form it within communities, not internationally, thus, creating a change in the 
international order, which would be possible through new national historical blocs.50 

 
Ibne Khaldun’s Asabiyyah a foundation for the civilisational order 

International Relations Studies, especially from the 1980s, have seen a re-attention paid 
to the theory of state.51 Robert Cox as a pioneer and  demonstrates an image of an independent state, 

                                                      
46 Ronald Robertson, Globalization, Social Theories and Global Culture, translated by Kamal Pooladi, Tehran: 

Sales Publishing, 2003, Chapters 7–8, pp. 115–138. 
47 Molla Abbasi et al., The Rugged Way…, p. 145. 
48 Moshirzadeh, Transformation in International…, pp. 223–236. 
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mediated by the internal social forces – historical blockade, as well as the external-global system.52 
Cox’s vision, as a means of explaining non-ruler sovereignty in global politics, is based on a kind 
of “Intersubjectivity.” He has provided a framework for the ontological deconstruction of the 
“passing” of time now based on the writings of Ibne Khaldun, which helps to overcome 
the phenomenology of understanding orders, institutions, and structure.53 Cox explains the uses 
of the Ibne  Khaldun’s  intellectual framework, based on similarity of the Ibne Khaldun era and 
the current situation and the fluidity of the ontological outlook of the world system.54 In his view, 
Asabiyyah is a kind of Intersubjectivity, which not only focuses on the foundation of the state, 
but also is a creative part of the critical moment of its current development.55 

According to Cox, in Ibne Khaldun’s mental framework, Asabiyyah, as Intersubjectivity, 
is an essential condition for the creation of a superior form of the collective entity like the state and 
it is a complete potential force for the establishment of a universal order.56 Therefore, what Ibne 
Khaldun does not say explicitly, is the possibility of alternative worlds of Intersubjectivity, which 
are able to coexist without losing their inner logic and dynamism, and without one trying to attract 
others and dominate them, relying on their Asabiyyah; and this, in Cox’s view, is the same as for 
the creation of a post-hegemonic world on the eve of the twenty-first century.57 Mohammad Abed 
Aljaberi poses this Cox statement as an expression of the inclusive or Macro-Asabiyyah. 
In Aljaberi’s view, the domination of Asabiyyah, over time on states are of two types. 
The individual state poses Asabiyyah as the boss (The Ruler). Like the Mu’awiyah  government, 
these are limited to the period of the sovereignty of the same people. The second is the inclusive 
state, which includes a multitude of individual states, all of which are gathered around 
an Asabiyyah unity. Like the Omavi government (based on a comprehensive Arab Asabiyyah) like 
the Asabiyyah of the Umayyad, the Roman state or the Iranian state.58 

At the end of the writing on Ibne Khaldun, Cox focuses on the possibility of creating vast, 
distinct, prosperous communities, with their own cohesion and solidarity, based on the kind 
of supra-intersubjectivity coexistence. This Supra-Intersubjectivity is bound to ensure the principles 
of coexistence, without the necessary compromise between differences in goals. Also, it must 
provide a degree of coordination of the various circuits of different communities. In his view, this 
supra-intersubjectivity is a model for the future, in which the distinctions are merged into a new 
unity in the form of a new global hegemony.59 What has been said here is designed to explain the 
grounds for the next discussion. These fields represent the indicators that shape media frameworks, 
in the form of media functions appropriate to civilisation, and here are appropriate to the Islamic 
civilisation. 
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Civilisational media – features and directions 
Accordingly, the main task of media performance in the context of civilisation is the 

planning to construct civilisational intersubjectivity and preparing for the creation of a new 
civilisational hegemony, beside uniformities but focused on civilisational ends. This media 
performance has the following features. 
 
1.The geographic realm of the civilisational media 

Scholars believe that the media has emerged with a particular geographic time and space. 
Based on this logic, we can understand the evolution of the media, along with the evolution 
of states: 

– Local States: local media (limited geographical coverage-subnational level); 
– National States: national media (focused on territorial boundaries as political units); 
– Regional and transnational entities, constructed by the convergence process of some 

political and identical entities: regional media (television networks, or media unions, with regional 
and transregional coverage); 

– World system: global media (media organisations with global production and broadcast 
capacity; satellite TVs; and, of course, the Internet and web-based media). 

In the light of what has been said, it seems we can talk about civilisational media. By that 
we mean the formation of a desirable global system and the recognition of the main currents at the 
level of civilisations. Obviously, this analysis level involves a range of trends, from political 
to economic, cultural, religious, and ideological identity. Aljaberi interprets this aspect 
of civilisation from the perspective of Ibne Khaldun, as a material of civilisation. In his view, 
the essence of civilisation is people who share a group of thoughts and beliefs.60 

 
2.The semantic realm of the civilisational media 

Civilisational interplays are generally gradual and procedural, due to its dominant cultural 
nature. In this sense, we know that coercion and imposing civilisation interactions have not been 
very effective. R. Jay Collingwood, in the definition of civilisation, referred to the civilised aspects 
of a civilisation. For example he defines the market as the realm of economic civilisation, not only 
in the meaning of money seeking but also in the “Civilisational looking for wealth.” This goal 
is realised in two ways: first, civilisational trading, that is, without coercion and domination; 
second, civilisational production, namely technical production based on thought.61 

In the same way, the importance of media practice at the level of civilisation is due to the 
principles, rules and the fundamental requirements that will not only prevent the civilisation process 
but also facilitate it. From this perspective, it is not only the goal of media practice at the 
civilisational level that must be civilisation-centered, but also the ways to achieve it must be. Maybe 
we can describe it as “the media to civilisation.” Collingwood argued: “Civilisation is a process 
to approach the ideal state;” 62  therefore, the practice of the media in the field of civilisation, 
is an attempt to achieve the ideal state. The ideal state of civilisation can be defined in accordance 
with the very nature of each civilisation, but here it means focus on the requirements of civilisation 
in specific frameworks; requirements not only in goals, means and strategies, but also based 
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on certain content frameworks. This is undoubtedly true also in terms of finding the way towards 
a modern Islamic civilisation. 

 
3. Asabiyyah. The ruling soul on the media 

This is the main feature of media practice in modern Islamic civilisation. Along with Ibne 
Khaldun’s numerous references to this concept, we can say that what here is centralised is the 
affinity, continuity, and close relationship of that concept with the power and the structure 
of power: “Headship, will not obtained except by power and conquering, and as we said, 
overcoming achieved only through the Asabiyyah.”63 Beside many interpretations that have been 
made of this concept.64 It seems that: “Asabiyyah is a bond and a correlation between humans. This 
correlation, in the specific sense, is due to kinship, and relies on parental affairs, but in the general 
sense, it involves any kind of bondage derived from belief. Asabiyyah can exist everywhere.65 
As Sarokhani states, Asabiyyah is not limited to a particular time and place or action of man. 
Notably, Ibne Khaldun looks at Asabiyyah’s religious aspect; that is, every invitation (Da’awa) that 
wants to unite people’s opinions.66 In this sense, the Khaldunian Asabiyyah is not separate from 
religion, and religiosity is changing at the same time. Change in religiosity, of course, will cause 
a change in the Asabiyyah and vice versa.67 Asabiyyah alongside religiosity, in the eyes of Ibne 
Khaldun (the ideological aspect), is one of the main factors of the continuity and stability 
of societies, and neglecting it will also weaken the power of Asabiyyah, as well as the power of the 
state.  

So the media practice at the level of Islamic civilisation does not make sense outside this 
framework. The civilisational media practice here is that it brings solidarity between fellow 
believers, based on religiosity and shared beliefs. As Abedaljaberi argues, we can say that the soul 
of Asabiyyah involves a wide range of audiences, not just in the broad geography of fellow 
believers, but in the realm of meaning, focusing on the ends, and modes of civilisation that 
are defined, at the level of civilisation (here, modern Islamic civilisation). In all these aspects and 
steps, the main goal of the media is to maintain and strengthen the spirit of solidarity, and the link 
between multiple cultures. It is evident that the media’s Asabiyyah relates to humans who have 
embodied this spirit in themselves and in their media activities, and hence that which threatens this 
augurs the decline of civilisation. 
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Media Asabiyyah dementions 
It is obvious Ibne Khaldun attempts to understand the nature of events in terms of the sense 

of “internal logic.” Similarly Cox considers the perception of social and civilisation developments 
in Ibne Khaldun’s logic to understand the common mental interchanges between individuals. 
For Cox, this process leads to the consolidation and continuation of “social solidarity,” ultimately.68 
Accordingly, the civilisational media with the mentioned features has something that we call 
the “Media Asabiyyah.” This means it has three aspects.  

 
1. Indigenous media Asabiyyah 

As we have seen, Asabiyyah is derived from its lifestyle. So in accordance with this, 
Asabiyyah takes shape against something that tries to ruin such a lifestyle. Asabiyyah is subject 
to corruption on two levels: first, the corruption that threatens people within the borders of the state. 
Against this, the goal is to preserve the unity, coherence and prevent the dispersion of the 
individuals and tribes who constituents the state.69 So, we can say in any civilisational media, 
we are faced with the first type of internal media Asabiyyah. Here the aim of indigenous media 
Asabiyyah is purposeful convergence. This means a self-awareness among media personnel about 
the media itself, its situation, practice, mechanism, goals and functions. According to Lucy Kung, 
this self-consciousness, in the form of “convergence,” includes an organisation’s leadership and all 
staff. In this process, the existence and activity of plural forces is taken for granted, but these 
various forces are aligned with their intended ends in the convergent process of the media 
organisation. It is evident that today, convergence at such a level takes place on the basis of the 
Internet and the new media, which is rooted in developments in media technology.70 

 
2. Exogenous media Asabiyyah  

Aljaberi defines the second type of Asabiyyah, beyond the state, and directed towards other 
states, which can be described as “Comprehensive Asabiyyah,” as he named some states like 
Umayyad and Abbasid – the “Comprehensive State.” Exogenous media Asabiyyah is a message 
intended to harmonise the elements of civilisation with each other. Here, the goal of media practice 
is to create an intersubjectivity at a higher and more abstract level, in order to adapt to social 
transformations. The result of this process is Cox’s social solidarity, which simultaneously focuses 
on the discursive space outside of itself, and distinguishes our Asabiyyah from other Asabiyyahs. 
The exogenous media Asabiyyah, according to Toffler, forms a vast archive of common human 
images and thoughts that simulate the behavior of a civilisational system. These images and ideas 
must be constantly adapted to cultural diversity.71 Noteworthy here is Ibne Khaldun’s emphasis 
on the exterior defensive dimension of Asabiyyah. Exogenous Asabiyyah, contrary to indigenous, 
defines its nature against the Asabiyyah of “other people,” and in Aljaberi’s view, it is a challenge 
against other civilisational Asabiyyah.72 Meanwhile, we need to consider Kung’s emphasis on the 
interpretive dimension of media practice in developing a media management strategy rather than 
a rational strategy (focusing attention on the details and characteristics, and of course, the diverse 
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cultural meanings of civilisation. This kind of media strategy, along with convergence, wants 
to be interactive in nature,73 and seeks to be based on intersubjectivity.74 In Habermas’s terms, this 
is on the basis of language and the creation of communication rationality,75 and does not set up 
barriers to achieving the goals of civilisation, based on commonalities, including religion. 
The media practice in such a context will be fundamental, contextual, inclusive, interactive, 
meaningful and facilitating. 

 
3. Civilisational personality 

As for Ibne Khaldun, the transition from a historical period to another period (from Badawa 
to Hizara) without a transition from one type to another type of human is impossible (like the 
transformation from the primary human to urbanism); the transition from state-centered to the 
Civilisational Situation human may not be possible without a change in the human. Considering 
what we have said about the role and mediation of the media in this transition process, modern 
Islamic civilisation can be a system of communication in a civilisational situation, and specifically 
a media-oriented form of the human personality, adapted to the transition period. As Daniel Lerner 
argues, 76  I am saying here that the ideal human being is in the form of the “Civilisational 
personality.” 77  This personality strives to accept all responsibility for the transition period. 
In a communication and media process, this personality can be a platform for the production, 
transmission, receipt, and execution of media messages in the transitional position, as well as in the 
production and transmission of message in civilisational media. He is at the main stages of the 
media process, that is, the production of messages, the channel of sending messages, receiving 
messages will be made through the human civilisational personality involved in each of these steps.  

 
Conclusion 

The origins and arguments discussed here, express the need for change from the state-
-centred approach towards the media to the civilisational media. Thus, the main means 
of distinguishing civilisational media with conventional ones, lies in two fundamental factors: first, 
civilisational action, including management and leadership, targeting, and purpose-oriented 
civilisation, as well as transnational and civilisation strategies; secondly, the ruling spirit in the 
media, or the media Asabiyyah, which needs to be strengthened, revived, and enforced continuously 
through operational practices. The Media Asabiyyah, as the temperament of the media,78 engages 
in a competitive environment. Maintaining the media Asabiyyah, with the characteristics 
mentioned, is necessary for the continuation of the life and practice of the civilisational media. 
This rebuilding and ongoing recovery is rooted in Ibne Khaldun’s belief in the continuous changes 
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of societies and states, which appears during his period of explanation of developments. Hence, 
the success of the media organisation in modern Islamic civilisation, and the preservation of its 
Asabiyyah, depends on the restoration and prevention of decline. 

From the viewpoint of the new Islamic civilisation content, it defines itself, beyond the 
limitations of political structures, to put itself at the level of civilisation; among other things, 
it maintains elements of the national political structure, which is in line with the goal of civilisation, 
and leaves the rest, which turns into an obstacle. The civilisational media focuses on civilisational 
goals and intends to make a “civilisational index” along with conventional interactions. 
Organisationally, the civilisational media is based on the media Asabiyyah in terms of management 
and leadership. It is innovative and creative in terms of its strategy, it is convergent in terms 
of content, it is meaningful in terms of the message; it produces an intersubjectivity discourse and 
in terms of its purpose, it is based on the commonalities of cultural diversity and religious 
foundations. 
 

 
 
 
 
 
 
 
 
 
 
 

 
 


